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U N I V E R S I T Y ~ J _ j 
The meaning of the phrase "works of the law" is widely debated in contempo-
rary Pauline scholarship. Traditionally, "works of the law" concerns the issue of 
righteousness by obedience to the law. Paul was thought to be arguing against 
the "legalistic" perspective of the Judaism of his day. From the new perspective, 
Dunn has stressed that "works of the law" refers to "national righteousness". 
The "boasting ” that Paul repeatedly criticizes refers not to self -confidence but 
to "Jewish" confidence. Dunn has labored hard to defend the interpretation of 
"works of the law" as the marks of Jewish privilege.Different scholars such as 
Heikki Raisanen, Stephen Westerholm and Charles Cranfield have criticized 
the interpretation by Dunn. This paper is a systematic research on the debate 
of the meaning of "works of the law" in Pauline scholarship. The conclusion is 
that the interpretation by Dunn is the most reasonable. 
「律法之工」（epYCXvoMOU)的意思在當代保羅研究上，有廣泛的爭論。傳統上’「律 
法之工」關注因行律法而稱義的問題°而保羅反對的是當時律法主義旳猶太敎0 
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The phrase "works of the law" is used eight times in Paul. Six times in 
Galatians and two times in Romans，in which three times of appearance affirm 
that no one can be justified by "works of the law" in Galatians 2:16, Romans 3: 
20 and 3:28. In a single verse of Galatians 2:16，three times of "works of the 
law" are able to be seen. Another three times appear as follow: in Galatians 3: 
2, 3:5，the Spirit was not received by "works of the law" but by responding to 
the gospel in faith. The last appearance is in Galatians 3:10’ those who are 
characterized by "works of the law" are cursed. The meaning of the phrase is 
widely debated in contemporary Pauline scholarship. 
Traditionally, "works of the law" concerns the issue of righteousness by 
obedience to the law. Since Luther, Paul ,s attitude to the law was thought to 
have been more or less settled in Protestant circle. Paul was thought to be 
arguing against the "legalistic" perspective of the Judaism of his day, particu-
larly as practiced by the Pharisees and certain Jewish Christians. When Paul 
argues against "works of the law", he denies the validity of typical Jewish 
3 
belief that obedience to the law can secure one，s standing before God. 
Bultmann based on the tradition of Luther give a similar interpretation of "works 
of the law" that it produces pride of human that believes salvation can be 
achieved by the effort of human.4 In Chapter 2, the detailed interpretation of 
"works of the law" from Luther and Bultmann will be explored. 
From the new perspective, Dunn has stressed that "works of the law" 
1 • Ezra Hon-seng Kok, The Truth of the Gospel (Hong Kong: Alliance Bible Seminary. 2000〉，110. 
2. T.R. Schreiner, "Works of the Law", Dictionary of Paul and His Letter (Downers Grove: InterVarsity 
Press, 1993), 975. 
3. Jaroslav Pelikan (ed.), Luther 's works vols 26 (Saint Louis: Concordia, 1963), 208. 
4. Rudolf Bultmann, Theology of the New Testament (London: S C M Press, 1952), 263. 
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refers to "national righteousness”. The "boasting “ that Paul repeatedly criti-
cizes refers not to self -confidence but to "Jewish" confidence. Dunn has la-
bored hard to defend the interpretation of "works of the 丨aw" as the marks of 
Jewish privilege, tackling first Galatians 2:16 in his article “ The New Perspec-
tive on Paul" 5’ then turning to Galatians 3:10-14 by "Works of the Law and the 
Curse of the Law" and finally to the Romans 3:20; 3:28 in his commentary of 
Romans / So, the chapter 3 will deal with the interpretation of "works of the 
law" in Galatians and Romans from the view of Dunn. Next, the new perspec-
tive interpretation of "works of the law" is widely debated. Chapter 4 is the 
analyses on the criticisms from Heikki Raisanen, Stephen Westerholm and 
Charles Cranfield. Chapter 5 is my own opinion on the overall debate. 
5. James D.G.Dunn, "The New Perspective on Paul", BJRL 65 (1983), 95-122. 
6. James D.G.Dunn, "Works of the Law and the Curse of the Law", NTS 31 (1985), 523-542. 
7. James D.G.Dunn. Word Biblical Commentary on Romans 1-8 (Dallas: Word Books, 1988), 
145-184. 
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2.1 The interpretation of "works of the law" by Martin Luther 
in order to deal with the meaning of "works of the law" from the view of 
Martin Luther, it is unavoidable to realize how Luther to treat the issue of Paul 
and the law as well. So, if we want to know the view of Luther on the issue of 
Paul and the law，some of the background knowledge of Luther is essential. 
But, why turn to Luther ？ The answer is that he has had great influence on 
Pauline studies for nearly four hundred years. Any new ideas on the law and 
Paul is a counter or modification to his view. As Stephen Westerholm said, 
"Without Luther, the current debate over Paul and the law is incon-
ceivable" 8 
In order to know the view of law and Paul in Luther's understanding, it is 
necessary to look into his core doctrine of justification by faith because this 
doctrine is principal doctrine of Christianity in the view of Luther.^ Besides, by 
the development of justification by faith, the antithesis between law and gospel, 
works and grace should be mentioned because Luther defined the law as 
whether is not grace'*®，providing a strong sense of antithetical. Afterwards, 
under law and gospel, we can look into the view of law and "works of the law" 
on Luther. 
2.1.1 The doctrine of justification by faith 
For Luther, the central teaching of Paul, as well as the teaching of all of 
8. Stephen Westerholm, Ismel 's law and the Church ’s Faith : Paul and His Recent Interpreter 
(Grand Rapids: Eerdmans, 1988),12. 
9. Jaroslav Pelikan (ed.), Luther ’s works vols 26 (Saint Louis: Concordia, 1963), 106. 
10. Ibid., 122. 
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the Bible, was the doctrine of justification by faith alone. As Westerholm 
summerized the Luther，s works H as follows, 
"The doctrine of "justification by faith" is, for Luther, "principal doctrine 
of Christianity (26:106), just as the opposite notion, that one can be 
approved by God on the basis of one ’s own righteousness, is the 
"fundamental principle" of the world, the devil, and the Pope (27:146-
147). If the doctrine of justification is ever lost, all true Christian doc-
trine will be lost (26:9); on the other hand, since all Christian doctrines 
are included in justification, "if it is sound, all the others are sound as 
well (26:283). In fact, the doctrine of justification provides a "tourchstone 
by which we can judge most surely and freely about all doctrines, works, 
forms of worship, and ceremonies of all men" (27:9)" 
Therefore, it is evident that Luther read and understood the whole Bible 
with the doctrine of justification as his most important paradigm. For Luther, 
the doctrine of justification by faith is the cornerstone of Christianity, it is also 
an antithesis of justification by works. 
2.1.2 Antithesis of law and gospel, works and grace 
The understanding of a strict antithesis of justification by faith and justifi-
cation by works allowed Luther to submit all of the Bible under the two catego-
ries of law and gospel, or works and grace. As Luther said, 
"The law demands that humanity "do" something for God. The gospel 
teaches that people cannot "do" for God, and what is received comes 
11. Stephen Westerholm, Israel ’s law and the Church 's Faith : Paul and His Recent Interpreter 
(Grand Rapids: Eerdmans, 1988),4; Jaroslav Pelikan (ed.), Luther ’s works vols 26 -27 (Saint 
Louis: Concordia, 1963). 
4 
only by faith." 
Therefore, law requires humanity to do something (works) for God. Gos-
pel is recieved (grace) and come by faith. Law and gospel is under completely 
13 
antithesis. For Luther, he defined the law as “ whatever is not grace". 
Moreover, whatever is of works cannot at the same time be of grace. Thus, 
Luther maintained that a person is justified "neither by the righteousness of the 
14 
law nor by one's righteousness, but solely by faith in Christ." 
2.1.3 The function of the law 
In Luther, under the doctrine of justification by faith, lavv and gospel are 
completely antithetical to each other. Then, it comes a question. What is the 
function of the law? Why God gave the law to his people? In commenting on 
Galatians 3:19，Luther suggests that the 丨aw has a twofold task. Its first use is 
civic to uphold the order of the world. As Luther said, 
"Here one must know that there is a double use of the Law. One is 
the civic use. God has ordained civic laws, indeed all laws, to re-
strain transgressions. Therefore every law was given to hinder sins. 
Does this mean that when the Law restrains sins, it justifies? Not at 
all. When I refrain from killing or from committing adultery or from 
stealing, or when I abstain from other sins, I do not do this voluntarily 
or from the love of virtue but because I am afraid of the sword and of 
the executioner. This prevents me, as the ropes or the chains pre-
vent a lion or a bear from ravaging something that comes along. 
12. Jaroslav Pelikan (ed.), Luther 's works vols 26 (Saint Louis: Concordia, 1963), 208. 
13. Ibid., 122. 
14. Ibid., 222. 
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Therefore restraint from sins is not righteousness but rather an indi-
15 
cation of unrighteousness." 
Therefore, the first understanding and use of the law is to prevent the bad 
from sinning or destroying the order of the world as the ropes or the chains to 
prevent lions or bears to attack and destroy. This use of law is civic. 
The other use of the 丨aw is not civic but theological or spiritual, in which 
the relationship between God and human being is shown by the law. The meta-
phor is not ropes or chains but a hammer. As Luther said, 
"If someone is not a murderer, adulterer, or thief, and abstains from 
external sins... he develops the presumption of righteousness and 
relies on his good works... The proclamation of free grace and the 
forgiveness of sins does not enter his heart . . . Therefore this pre-
sumption of righteousness is a huge and horrible monster. To break 
and crush it, God needs a large and powerful hammer, that is the 
Law" 1 6 
"Therefore the Law is a minister and a preparation for grace. For 
God is the God of the humble..., of those who have been brought 
down to nothing at all... When the Law drives you this way, so that 
you despair of everything that is your own and seek help from Christ, 
17 
then it is being used correctly." 
The second function of the law is to serve as a "powerful hammer" with 
which God may crush human self-righteousness and thus prepare sinners to 
15. Ibid., 308. 
16. Ibid., 310. 
17. Ibid., 314. 
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receive divine grace. This use of law is theological or spiritual. 
2.1.4 Works of the law by Luther 
From the background knowledge of Luther, we can realize that the doc-
trine of justification by faith is the hermeneutic key to all Bible. Under this 
presupposition, justification by works is completely rejected. Works and grace 
are antithesis. Therefore, Luther understands "works of the 丨aw" in a polemical 
manner in order to fight against his contemporary the Roman Catholic church. 
Let us look into the view of Luther on "works of the law" from his commentary 
on Galatians published in 1535, which was a period of mature thinking of Luther. 
This time we focus on commenting Galatians 2:16 by Luther. Firstly, Luther 
places "works of the law" in a polemical context, we can observe that he sud-
denly change the stage and attack on monks and Catholic scholars such as 
follows: 
“These words, "works of the Law," are to be taken in the broadest 
possible sense and are very emphatic. I am saying this because of 
the smug and idle scholastics and monks, who obscure such words 
in Paul - in fact, everything in Paul - with their foolish and wicked 
18 
glosses, which even they themselves do not understand." 
Secondly, Luther defines "works of the law" as whatever is opposed to 
grace. However, he also defined the 丨aw as "whatever is not grace".19 it is 
evident that Luther understand "works of the law" as law. 
“Therefore take "works of the Law" generally, to mean whatever is 
opposed to grace: Whatever is not grace is Law, whether it be Civil 
18. Ibid., 122. 
19. Ibid., 122. 
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Law, the Ceremonial Law, or the Decalog. Therefore even if you were 
to do the work of the Law, according to the commandment, "You 
shall love the Lord your God with all your heart, etc." (Matt. 22:37), 
you still would not be justified in the sight of God; for a man is not 
20 
justified by the works of the Law." 
However, in next passage, Luther also defines "works of the law" as the 
works of the entire law. In this situation, it can also be realized "the works of the 
entire law" as "doing the entire law" which is rejected by the doctrine of justifi-
cation by faith from Luther. Luther shows clearly in the following: 
Thus for Paul "works of the Law" means the works of the entire Law. 
Therefore one should not make a distinction between the Decalog and cer-
emonial laws. Now if the work of the Decalog does not justify, much less 
will circumcision, which is a work of the Ceremonial Law. When Paul says, 
as he often does, that a man is not justified by the Law or the works of the 
Law, which means the same thing in Paul, he is speaking in general about 
the entire Law; he is contrasting the righteousness of faith with the righ-
teousness of the entire Law, with everything that can be done on the basis 
21 
of the Law, whether by divine power or by human.." 
In this case, Luther rejects the "works of the law". The law is entire law 
including Decalog and ceremonial laws, which is being classified in his con-
temporary Roman Catholic church. The works is being rejected in such an 
extant that even the works doing according to the divine power such as Decalog. 
Under the doctrine of justification by faith, works is completely rejected even 
the doing the divine law such as "You shall love the Lord your God with all your 
heart." 
20. Ibid., 122. 
21. Ibid., 122 
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In conclusion, Luther mainly treats "works of the law" in a polemical man-
ner just as Luther also places his doctrine of justification by faith in a polemical 
manner to reject any doing the law. Luther interprets the law in "works of the 
law" as entire law (all law). By the above quotation, Luther understands "works 
of the law" as "the works of the entire law" which means "doing of all the laws". 
This meaning is fostered from his doctrine of justification by faith to fight against 
the Roman Catholic church. 
2.2 The interpretation of "works off the law" by Rudolf Bultmann 
In order to deal with the meaning of "works of the law" from the view of 
Rudolf Bultmann, it is unavoidable to realize how Bultmann to treat the issue of 
Paul and the law as well. So, if we want to know the view of Bultmann on the 
issue of Paul and the law, some of the background knowledge of Bultmann is 
essential. But, why turn to Bultmann ？ The answer is that he has had great 
influence on the New Testament studies in the 20th century including Pauline 
studies and his view of law is regarded as following the tradition of Luther. In 
his important book Theology of the New Testament, he placed a whole part II 
to explore the theology of Paul.^^ In this section, the anthropology of Paul 
from the view of Bultmann is firstly explored. Besides, by exploring the view of 
Bultmann to man, we also look into his view of law from his chapter four “ Man 
prior to the Revelation of Faith" in his book Theology of the New Testament 
secondly23 Finally, the interpretation of "works of the law" by Bultmann is also 
examined. 
2.2.1 Anthropology of Paul from the view of Bultmann 
In order to know the understanding of Bultmann towards "works of the 
22. Rudolf Bultmann, Theology of the New Testament (London: S C M Press, 1952), 185-352. 
23. Ibid.’ 259-269. 
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law", we must begin with his view on Pauline anthropology, how he realizes 
human being in existential sense. Why turn to Pauline anthropolgy? The rea-
son is that the theology and anthropology of Paul are impossible to separate in 
the view of Bultmann. As David Fergusson pointed out, 
“ Bultmann regards, for Paul, theology and anthropology are inextri-
cably connected. Everything he says about God is in relation to God 
’s determination of the human situation, and everything he says about 
human beings is governed by what can be said about God. In the 
light of this, Bultmann considers it appropriate to organize Pauline 
theology under the two divisions "existence prior to the revelation of 
24 
faith" and "existence under faith".“ 
The well-known Pauline scholar Heikki Raisanen even regards that the 
anthropology place a central role in the theology of Bultmann which includes 
his view on Paul. As Raisanen said, 
“Bultmann has developed a system which has anthropology as its 
core and which has been construced with tools provided by 
Heidegger's existentialist philosophy. The highly selective nature of 
his procedure is evident e.g. from the fact that the passage Roman 
9-11, in which Paul wrestles with the salvation-historical problem of 
Israel, is practically ignored. For Bultmann it is enough to say that on 
a literal reading of Rom. 9.6-29 an insoluble contradiction would re-
sult in view of the character of faith as decision which is so central to 
Paul. The "mystery" of the salvation of Israel which plays such a 
central role in recent study of Paul is not even mentioned by Bultmann 
25 
in his section on Paul..." 
24. David Fergusson, Bultmann (Collegeville: The Liturgical Press, 1992), 83. 
25. Heikki Raisanen, Beyond New Testament Theology (London: SCM Press, 2000), 51. 
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Therefore, we know that anthropology is a core of the thinking of Bultmann 
in which theology and anthropology are impossible to separate to each other. 
Then, what is man in view of Bultmann? Or how Paul gives us meaning of 
man? Westerholm regards the Pauline anthropology from Bultmann as follows, 
“For Paul, in view of Bultmann, man is fundamentally creature, a 
created being who has nothing that he has not recieved, who lacks 
any possibility of security in himself or in the transitory, visible world 
he inhabits. So, a created being is totally dependent on his Creator. 
It is only as man acknowledges this that he is “ at one with himself 
and "achieves his authentic Being". Thus the possibility of being 
good or evil, of finding life or death, confronts man in the choice 
whether or not he will acknowledge and obey his Creator. To fail to 
do so, to live as though one were independent and autonomous, is 
sin, rebellion against God, and at the same time a missing of man 's 
26 
true existence, since man is fundamentally creature." 
Here we can realize that Bultmann emphasizes a man is totally depen-
dent on his Creator. Independence and autonomy is sin and rebellion against 
God. Under this existential understanding of man, what is the view of law from 
Bultmann? 
2.2.2 The view of law from Bultmann 
In Bultmann, the demand of law is not necessary bad. Bultmann uses the 
demand of law in the Old Testament as example. As Bultmann said, 
"God's demand encounters man concretely in the Law, the Law of 
26. Stephen Westerholm, Israel 's law and the Church 's Faith : Paul and His Recent Interpreter 
(Grand Rapids: Eerdmans, 1988),71. 
11 
the Old Testament, the purpose of which is no other than to lead man 
27 
to life (Roman.7:10; cf.Rom. 10:5; Gal.3:12b)." 
Therefore, the law is not necessary bad. On the contrary, the purpose of 
it is good. However, what is the problem of law to the man? It is the attitude of 
human towards the law is the main problem. Whether a man is totally depen-
dent on his Creator is the main concern of Bultmann. If a man is totally depen-
dent on God and achieves his authentic Being. The law is good. However, the 
"boasting" attitude of human towards the law is the problem. 
As Bultmann said, 
"Man's effort to achieve his salvation by keeping the Law only leads 
28 
him into sin, indeed this effort itself in the end is already sin." 
The second part of this sentence is the important one. The desire and 
effort to keep the law are sinful because those, who attempt to keep the law, 
are trying to establish their own righteousness and merit God's favor. Under 
this logic，if we assume a man can fulfil all the laws in the world, this man Is not 
justified also because his desire or intention to keep law to reach righteous-
ness has already sin. Therefore, the main problem of the 丨aw is that it fosters 
an attitude in man that they can achieve their rightheousness by themselves. 
They can secure their own life and establish their own salvation by doing what 
the law requires, However, such artifical conformity to the law is really its sin. It 
is merely a refined, highly deceptive expression of the desire to earn righ-
teousness by his own doing. Here Bultmann even said, 
"man 's self-powered striving to undergird his own experience in for-
getfulness of his creaturely existence, to procure his salvation by his 
27. Rudolf Bultmann, Theology of the New Testament (London: SCM Press, 1952), 259. 
28. Ibid., 263. 
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own strength. Since such striving leads to boasting, the ultimate rea-
son why "works" do not justify is simply that "man must not have any 
29 
boast before God (Rom.3:27;4:2)" 
The "boasting" attitude towards the law is the problem of man. It leads 
man does not depend on his God but himself. The possibility of being good or 
evil, of finding life or death, makes man in the choice whether or not he will 
acknowledge and obey his God. Since man is fundamentally creature, to live 
independent and autonomous is sin, rebellion against God, and at the same 
time a missing of man，s true existence. The law produces death in this sense. 
2.2.3 Works of the law by Bultmann 
Bultmann considered that Paul ruled out in principle justification through 
works of the law. As Bultmann said, 
"...justification by works of the Law and justification by divine grace 
30 
appropriated in man's faith exclude each other." 
The anthropology of Bultmann divides human into two existential sense. 
One is "Man prior to the revelation of faith" while another is “ Man under faith". 
In order to become man under faith, Bultmann emphasizes a man is totally 
dependent on his Creator. Independence and autonomy is sin and rebellion 
against God. The desire and effort to keep the 丨aw are sinful because those, 
who attempt to keep the law，are trying to establish their own righteousness 
and merit God's favor. Therefore, the intention or desire to achieve their 
rightheousness by themselves is the problem of man. This does not depend 
on God. But, they try to secure their own life and establish their own salvation 
29. Ibid., 283. 
30.丨bid., 259. 
13 
by doing what the law requires. So, the main problem is the intention of man 
and not whether man can fulfil the law completely. Therefore, Bultmann re-
gards "works of the law" provide a false method for man not to depend on God. 
This hinders man to achieves his authentic being. Bultmann clearly shows the 
problem of works of the law in the following quotation. 
"The reason, then, that man shall not, must not, be "rightwised" by 
works of the Law is that he must not be allowed to imagine that he is 
able to procure his salvation by his own strength; for he can find his 
salvation only when he understands himself in his dependence upon 
31 
God the Creator." 
In short, Bultmann rejects the works of the law because it fosters an 




James D.G.Dunn 's interpretation of the phrase "works of the law" starts 
from the basis of the work of E.P.Sanders. The Judaism of New Testament 
times was "convenantal nomism" as defined by Sanders and not a religion of 
earning righteousness through one 's good work. Therefore, before going to 
Dunn's interpretation of the phrase "works of the law", the development of 
legalistic understanding of Judaism and the works of K. Stendahl and Sanders 
should be explored. 
3.1 The work of E.P.Sanders inspiring Dunn 
E.P.Sanders published his famous book Paul and Palestinian Judaism in 
1977 32 and began a new stage of Pauline studies 33 called ” The New Per-
spective on Paul"34 The fundamental point of the new perspective on Paul is 
not to deal with Paul himself but with the nature of first -century Judaism. The 
new perspectivists such as E.P.Sanders, James D.G.Dunn, N. T.Wright and 
H. Raisanen claim that Judaism was not and is not a religion where accep-
tance with God is earned through the merit of righteousness based on works. 
32. E.P.Sanders, Paul and Palestinian Judaism (London: SCM Press, 1977). 
33. Before the book of Sanders, many scholars such as George Foot Moore, Solomon Schechter 
and R.Travers Herford expressed the similar point of views. However, it was the first lengthy 
and strongly articulated book in the post-Holocaust era. People have become sensitized con-
cerning the role of anti-Judaism. So, this is the context to help the success of E.P.Sanders. 
34. This was the title of James D. G. Dunn ,s Manson Memorial Lecture given at the University of 
Manchester in November of 1982, published originally in BJRL 65 (1983), 95-122, and reprint 
in Dunn 's collected essays Jesus, Paul and Law : Studies in Mark and Galatians (London: 
SPCK, 1990), 183-214. “New perspective on Paul" cannot be reduced to a single prespective. 
The new perspectivists have different interpretive approaches to Paul, some of which are 
mere differences in emphasis, and others of which compete antagnoistically. As a whole, they 
belong to the "new perspective" in that they share certain things in common. They criticize the 
legalistic understanding of Judaism, which is actually "grace-oriented". 
15 
On the contrary, they regard the first-century Judaism is "covenantal nomism", 
a term firstly used by E.P.Sanders, that the true nature of Judaism is "grace-
oriented" rather than earning salvation through works. Before the work of 
Sanders, there were challengers to the legalistic understanding of Judaism 
especially the influence of K. Stendahl. 
3.2 The influence of K. Stendahl 
35 
in 1963’ K. Stendahl wrote a essay of extraordinary influence ’ in which 
he argued that Luther ,s position on justification more his own internal struggles 
than the teaching of the Pauline letters. In Stendahl ,s view, Luther 's influence 
made us difficult to have an historically accurate reading of Paul. Traditional 
picture of Paul's inner struggle with sin are based on the misleading analogy 
of Luther and on false interpretation of Pauline texts. A fresh examination of 
Paul writing shows that his conscience was remarkably "robust" both before 
and after his Damascus encounter with the risen Christ. Our best evidence for 
Paul ,s piety before his calling is found in Phllippians 3. Nothing in the passage 
suggest that he had found it difficult to keep God's law. As Stendahl said, 
“In Phil.3 Paul speaks most fully about his life before his Christian 
calling, and there is no indication that he had had any difficulty in 
fulfilling the Law. On the contrary, he can say that he had been "flaw-
less" as to the righteousness required by the Law (v.6). His encoun-
ter with Jesus Christ - at Damascus, according to Acts 9:1-9 - has not 
changed this fact. It was not to him a restoration of a plagued 
conscience; when he says that he now forgets what is behind him 
(Phil.3:13), he does not think about the shortcomings in his obedi-
35. K.Stendahl, "The Apostle Paul and the Introspective Conscience of the West". Harvest Theo-
logical Review 56 (1963), 199-215. 
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ence to the Law, but about his glorious achievements as righteous 
Jew, achievements which he nevertheless now has learned to con-
36 
sider as "refuse" in the light of his faith in Jesus as the Messiah." 
So, there was no struggle in keeping the Law in Paul in the first century. 
Actually, this was the struggle of Luther in the 16th century. This was projec-
tion of Luther 's situation in the 16th century to "read back" to the 1st century of 
Paul, in which the legalism of Judaism is firmly established. What was the 
situation of Luther in the 16th century? 
3.3 The situation of Luther in the 16th century 
Luther had been a devoted monk of the Augustinian order. The problem 
of his own spiritual life was no peace in his heart. The doctrine of human sinful-
ness depressed him and penance could not remove his own sense of guilty 
before God. He was afraid of "the justice of God" and the judgement of God 
against sinners. Luther 's problem had arisen from the mediaeval Church's 
emphasis on God or Christ as judge. The whole life on earth was to prepare 
the final court of judgement. This struggle was the background for Luther to 
read Pauline letters. Luther gained his insight from the Paul ,s Epistle to the 
Romans. By his own testimony, Luther said, 
“ I greatly longed to understand Paul ’s Epistle to the Romans and 
nothing stood in the way but that one expression, "the justice of God 
" , b e c a u s e I took it to mean that justice whereby God is just and 
deals justly in punishing the unjust. My situation was that, although 
an impeccable monk, I stood before God as a sinner troubled in 
36. K.Stendahi, "The Apostle Paul and the Introspective Conscience of the West", Paul among 
Jews and Gentiles (London: Fortress Press, 1977), 80. 
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conscience, and I had no confidence that my merit would please 
him. Therefore I did not love a just and angry God, but rather hated 
and murmured against him. Yet I clung to the dear Paul and had a 
great yearning to know what he meant. Night and day I pondered 
until I saw the connection between the justice of God and the state-
ment that "the just shall live by faith" [Romans 1:17]. Then I grasped 
that the justice of God is that righteousness by which through grace 
and sheer mercy God justifies us through faith. Thereupon I felt my-
self to be reborn and to have gone through open doors into paradise. 
The whole of Scripture took on a new meaning, and whereas before 
the "justice of God" had filled me with hate, now it became to me 
inexpressibly sweet in greater love. This passage of Paul became to 
37 
be a gate of heaven..." 
From the above quotation, Luther changed his understanding of God ab-
solutely and shifted from God 's justice to God justifying. He realized Christian-
ity is not a matter of anxious striving for God 's favour. It does not depend on 
our ability to please God. We can never work our salvation. God accepts sin-
ners if we have faith in Christ. The insight from Luther has remained at the 
heart of Protestant Christian thought "justification by faith". However, since 
Luther emphasized the antithesis of faith and work. It was easy for him to 
regard the first-century Judaism as legalism，which was corresponding to the 
16th century Catholic church. As Dunn said, 
"And so, for centuries, the Judasim of Paul ‘s day has been charac-
terized as the prime example of a narrow legalistic religion. In par-
ticular the Pharisees, among whom Paul had numbered himself, have 
37. Roland Bainton, Hem / Stand (London: Hodder & Stoughton, 1951), 65. James D.G.Dunn and 
Alan M. Suggate, The Justice of God (London: SCM Press, 1994), 6. 
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been depicted in countless Christian textbooks and sermons as nar-
row-minded, kill-joy bigots, who counted up their good works and 
reckoned on such to secure their eternal salvation, and who found 
the simple gospel of Jesus and Paul, that acceptability to God is a 
matter only of faith on the human side, an unacceptable affront to 
38 
Judaism and worthy of death." 
In summary, the arguments presented in this section is that, firstly, by the 
view of Stendahl, Paul in the 1st century had no struggle with works, rather 
which was experienced by Luther in 16th century. Secondly, Luther faced the 
"works -righteous" Catholic church in the 16th century and projected to the 1st 
century j i idaism and thought they were the same.ln conclusion, the legalistic 
I* 
view of Judaism is caused from the influence of Luther ’s projection of his own 
struggle to Paul and this misunderstanding of Judaism passes from 16th cen-
tury to now among many Protestant churches. 
3.4 The work off F. Weber 
Until the 19th centi C ristian theologians emphasized the similarity 
between Judaism and Christie nity in general. In the end of the 19th century, 
Christian theologians began to understand Judaism more and more as an an-
tithesis to Christianity. 39 r Weber was the first to describe Judaism as antith-
esis to Christianity, who was influenced by G.W.F.Hegel and F.Chr.Baur. By 
Hegal with his scheme of thesis, antithesis and synthesis. In the middle of 19th 
century, Baur had reconstructed the development of Christianity with the help 
of Hegelian philosophy : The liberating universalism of Paul formed the antith-
esis to the Jewish particularism of the early Church of Jerusalem, and both 
38. James D.G.Dunn and Alan M. Suggate, The Justice of God (London: SCM Press, 1994), 14-15. 
39. E.P.Sanders, Paul and Palestinian Judaism (London: SCM Press, 1977), 33. 
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later synthesized into Catholicism. Weber used the insight from Hegal and 
40 
Baur gave a powerful description of Jewish soteriology. 
"F. Weber examines the fall of man firstly. This supposedly produced 
an alienation between man and Creator. Fallen man had to return to 
the Creator through penance and obedience as the "mean of 
salvation". The establishment of the covenant on Sinai led to the 
canceling the fall of Adam. Then, the people of Israel received the 
restoration of the lost glory of the original race. The worship of the 
golden calf marked the fall of Israel into sin. Consequently, it is the 
duty of every Jew to win back the status lost by his forefathers in the 
rebellion against God through penance, obedience to the law and 
expiation. The Jews will be judged on the basis of their own works 
and according to whether the preponderance is of legitimate or 
illegitiamte deeds. In this world no one knows whether the command-
ments have been sufficiently fulfilled. Therefore, all must live in fear 
41 
and trembling." 
As a result, the legalism of Judaism had completely established in the 
end of the 19th century and continued its influence to W.Bousset, H.Gressmann 
42 
and R.Bultmann afterwards. 
3,5 The “covenantal nomism" of Judaism from the Sanders 
If the 1st century Judaism was not legalistic, what was it ？ In 1977, E.P. 
Sanders published his famous book Paul and Palestinian Judaism. He argued 
that the 1st century Judaism was "covenanta丨 nomism". What is "covenantal 
40. Timo Laato, Paul and Judaism (New York: University of South Florida, 1995), 5. 
41. Ibid., 6. 
42. Ibid., 7-10. 
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nomism" ？ Sanders said, 
".. . the type of religion best called "convenantal nomism" is common 
to Judaism as it appears in the literature considered here. The "pat-
tern" or "structure" of covenantal nomism is this : (1) God has cho-
sen Israel and (2) given the Law. The law implies both (3) God 's 
promise to maintain the election and (4) the requirement to obey. (5) 
God rewards obedience and punishes transgression. (6) The law 
provides for means of atonement, and atonement results in (7) main-
tenance or re-establishment of the covenantal relationship. (8) All 
those who are maintained in the covenant by obedience, atonement 
and God ,s mercy belong to the group which will be saved. An impor-
tant interpretation of the first and last points is that election and ulti-
mately salvation are considered to be by God 's mercy rather than 
human achievement." 4 3 
Covenantal nomism appears from the conviction that Israel is God 's 
elected, in "contractual" relationship with God as demonstrated in the cov-
enant ceremony and giving of the Law at Sinai. Atonement is provided by God 
to the elected for the purpose of maintaining that coventant relationship, which 
was unders tood to be eternal . So, works-r ighteousness was not only 
unnecessary, but also wrong from the start. The salvation of Judaism is based 
on the electing grace of God, and it is supposed for one in the covenant. If 
someone breaks the covenant, atonement is avaiable to forgive his sin. 
However, atonement is also based on the God 's mercy. One "get in" by gra-
cious election and "stay in" by God _s grace. The law was given as a mean of 
maintaining the covenant, not for "earning" a place within the covenant 
43. E.P.Sanders, Paul and Palestinian Judaism (London: SCM Press, 1977), 422. 
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community. So, Judaism is not a religion of work-righteousness. On the contrary, 
it is a religion of grace. The understanding of "covenantal nomism" from James 
D.G.Dunn is 
"Absolutely crucial for any understanding of second Temple Judaism 
is an appreciation of the centrality of the Torah in Israel 's self-con-
sciousness of being God ,s chosen people. This comes to clearest 
expression in Deuteronomy, which is the classic statement of Israel 
•s covenant theology, and which evidently quite quickly succeeded in 
stamping its pattern on Jewish self-understanding. It provided the 
classic statement of what Sanders has fittingly described as "cov-
enantal nomism" - fittingly, since the phrase puts the emphasis on 
the two key words - Torah as given to Israel as part of God 's cov-
enant with Israel, obedience to the law of Moses as Israel's response 
to God 's choice of Israel to be his people, "nomism" as the way of 
living within the "covenant", maintaining and manifesting status as 
44 
the people ofYahweh" 
The understanding of "covenantal nomism" by Dunn quoted above em-
phasizes the identity of the elected, maintaining and manifesting status as the 
people of Yahweh. But, the understanding of Dunn is similar to Sanders. Juda-
ism is not a religion of works -righteousness but of grace. By this insight, that 
1st century Judaism is a religion of grace and “ covenantal nomism" become 
the fundamenta l point of the new perspective on Paul. Al though new 
perspectivists have different interpretive approaches to Paul, some of which 
are mere differences in emphasis, and others of which compete antagnoistically. 
As a whole, they have this fundamental conviction that 1st century Judaism is 
44. James D.G.Dunn, The Parting of the Way (London: SCM Press, 1991), 24. 
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45 a religion of grace. 
3.6 The interpretation off "works of the law" by Dunn 
Dunn's understanding of Paul and the "works of the law" bases on the 
"covenantal nomism" defined by Sanders. However, Dunn regards Sanders 
has pursued this new insight into Paul not enough. For Dunn, Sanders re-
mains to emphasize the difference between Paul's thought and 1st century 
Judaism as if Paul was not a Jew. This makes Sanders to conclude that Paul 
had a totally different system than that of his "covenantal nomism" Judaism . 
Such an understanding of Paul is for Dunn only a little better than that tradi-
tional view from Luther. As Dunn said, 
“The Lutheran Paul has been replaced by an idiosyncratic Paul who 
in an arbitrary and irrational manner turns his face against the glory 
and greatness of Judaism's covenant theology and abandons Juda-
46 
ism simply because it is not Christianity." 
Since Dunn regards the problem of Sander is to take his "covenantal 
nomism" not far enough and to divide Paul from his Jewish tradition completely. 
By the exegesis of Galatians 2:16，Dunn tries to develop a close link between 
Pual and his "covenantal nomism" Judaism .For it is in this verse, Dunn main-
tains that Paul's view on the "works of the law" can provide a new insight to 
understand Paul especially if we placed "works of the law" in the 1st century 
sociological context. 
45. The concept of "covenantal nomism" is also supported by well-known Jewish scholar J.Neusner. 
See: J.Neusner, "Covenantal Nomism: The Piety of Judaism in the First Century", Judaic Law 
from Jesus to the Mishnah (Atlanta: Scholars Press, 1993). 
46. James D.G.Dunn, Jesus, Paul and Law: Studies in Mark and Galatians (London: SPCK. 1990), 187. 
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3.7 The interpretation of Galatian 2:16 
“ W e who are Jews by nature and not Gentile sinners, know that a 
man is not justified by works of the law except through faith in Christ 
Jesus. And we have believed in Christ Jesus, in order that we might 
be justified by faith in Christ and not by works of the law, because by 
47 
works of law shall no flesh be justified." 
The context of this verse is cloesly associated with the incident at Antioch 
in Galatians 2:11-14. Paul has been recalling the incident at Antioch where 
Genetiles had been accepted fully into the circle of those Jews who believed 
that Jesus was God's Anointed and that, though rejected by the leaders of his 
own people, God had raised him from the dead. The leading apostles at Jerusa-
lem had already agreed that such Gentiles need not be circumcised in order to 
be counted as fellow believers (Galatians 2:1-10). At Antioch the custom was 
for all those who had been baptized in this faith in Jesus the Christ to share a 
meal in common when Jews and Gentiles met. But that "certain individuals" 
had arrived from James in Jerusalem (Galatians 2:11), and they had found it 
unacceptable that the Jewish Christians should act in such disregard for the 
food laws laid down by Moses. The laws on clean and unclean foods, the laws 
on the proper slaughter of animals for meat, and probably also the various 
regulations were performed by the most devout Jews. The men from James 
had an effect on Peter and all the other Jewish believers. They withdrew from 
the fellowship meals. This action showed their loyality to their ancestral faith 
and demonstrated that believing in Jesus did not make them any the less de-
vout Jews (Galatians 2:12-13). But Paul had confronted Peter and accused 
him of hypocrisy, of not following the gospel. Then, Paul said to Peter in front 
47. Ibid., 189. This is Galatians 2:15-16 which is translated by Dunn. 
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of the whole community of believers: 
"If you, a Jew, live like a Gentile and not like a Jew, how can you 
48 
compel the Gentiles to judaize?" 
Under this context of incident of Antioch, Paul made his argument in 
Galatians 2:15-16. In only verse 16, three times of "works of the law" appears. 
It is probably that this phrase of "works of the law" appears in the Pauline 
letters in the first time because Galatians is usually regarded to be written 
before Romans and only these two authentic letters includes the phrase of 
"works of the law". After showing the context, Dunn analyses Galatians 2:16 in 
the following ways. 
Dunn insists that Paul is not separated from 1st century Judaism and 
Dunn refuses to accept the suggestion of Sanders that Paul rejects Judaism 
because it is not Christianity. Dunn places Paul in the context of "covenantal 
nomism" Judaism. Therefore, in Galatians 2:16, the meaning of "being justified", 
Paul is not refering to God's action to get people in the covenant, but rather 
God's claim that someone in the covenant. As Dunn said, 
“ In taking of "being justified" here Paul is not thinking of a distinctive 
initiatory act of God. God's justification is not his act in first making 
his covenant with Israel, or in initially accepting someone into the 
covenant people. God's justifitcation is rather God's acknowledgement 
that s o m e o n e is in the covenant - whether that is an initial 
acknowledgement, or a repeated action of God (God's saving acts), 
49 
or his final vindication of his people." 
Dunn continues to point out that in speaking of justification by faith in this 
48 Ibid., 189. This is the translation of Galatians 2:14 by Dunn. 
49. Ibid., 190. 2 5 
context, Paul is "wholly at one" with his fellow Jews. "Justification by faith" is a 
concept that is integral to the idea of covenant itself. Therefore, justification by 
faith is not a distinctively Christian concept. Those to whom Paul appeals in 
Galatians 2:16 are Jews whose Christian faith is extension of their Jewish 
faith, as bound up in the covenant-election concept of 1st century Judaism. 
This understanding is important, Dunn further elaborates, 
".. .to ignore this fundamental feature of Israel's understanding of its 
covenant status is to put in jeopardy the possible of a properly his-
torical exegesis. Far worse, to start our exegsis here from the Refor-
mation presupposition that Paul was attacking the idea of earning 
God's acquittal the idea of meritorious works, is to set the whole 
50 
exegetical endeavor off on the wrong track." 
For Dunn, the conclusion that may be drawn from this understanding, is 
that in Galatians 2:16 Paul is not refuting works that earn salvation, but rather 
"works" that are distinctively Jewish, that is the works associated with 
"convenantal nomism". According to Dunn, Paul was thinking of covenant works, 
works related to the covenant, works done in obedience to the covenant. Dunn 
regards any accurate understanding of Paul must take into consideration the 
fact that Paul is thinking of justification in strictly Jewish catergories, in Jewish 
covenant theological constructs. Dunn said, 
"Paul's denial that justification is from works of law is more precisely, 
a denial that justification depends on cicumcision or on observation 
of the Jewish purity or food taboos. W e may justifiably deduce, 
therefore, that by "works of law" Paul intended his readers to think of 
particular observance of the law like circumcision and the food laws... 
50. Ibid., 191. 
2 6 
But why these particular "works of the law"...From the broader context, 
provided for us by Greco-Roman literature of the period, we know 
that just these observances were widely regarded as characteristi-
cally and distinctive Jewish... It is clear, in other words, that just these 
observances in particular functioned as identity markers, they served 
to identify their practitioners as Jewish... they were the peculiar rites 
which marked out the Jews as that peculiar people... They functioned 
as badges of covenant membership. A member of the covenant people 
was, by definition, one who observed these practices in particular." 
51 
So in Dunn's understanding, Paul is arguing against circumcision, feast 
and Sabbath days, and Jewish dietary restrictions as "works of the law", that 
is, "works" discriminated against Gentiles who would become part of the people 
of God. Thses "works" were the "identity markers" or "boundaries" of the Juda-
ism of the first century. Therefore, Paul recognizes that to impose these re-
strictions upon the Gentiles as "entry requirement" would be force them to 
become Jews. And as the aposlte to the Gentiles, he will have none of it. For 
Paul, there has been a shift in the redemptive program of God. Now the "iden-
tity marker" for the people of God is no longer "works of the law", but rather 
faith in Christ. The coming of Christ has inaugurated the time of fulfillment, 
including the fulfillment of the covenant. Therefore, God's people are to re-
spond to this eschatological development by recognizing this "broadening" of 
the convenant to include the Gentile. 
Dunn also makes the comparsion between the last clause of Galatians 2: 
16 and Psalm 143:2 in order to prove the meaning of "works of the law". The 
51. Ibid., 191-192. 
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comparsion as follows: 
“...for no living (being) will be justified before you." (Psalm 143:2) 
".. .by works of law no flesh will be justified." (Galatians 2:16) 
Paul modifies two things to the second half of the Psalm verse. He adds 
"by works of law" and substitutes "flesh" for "living". Dunn asks how can Paul 
justify restricting the more general statement in Psalm 143:2 by adding "by 
works of law" in Galatians 2:16? The answer from Dunn is in the substitution of 
"flesh" for "living". As Dunn states, 
"That is to say, in speaking of "all flesh" Paul has in view primarily 
and precisely those who think their acceptability to God and standing 
before God does depend on their physical descent from Abraham, 
52 
their national identity as Jews." 
Dunn claims that the change of "living" to "flesh" implies Paul emphasiz-
ing on physical and national identity, the addition of "works of law，’ becomes 
logically. Here Dunn also relates "works of the law" to "works of the flesh" in 
Galatians 5:19 and claims they are no differences in marks of ethnic identity. 
3.8 The interpretation of Galatian 3:10-14 
After the paper “ The New Perspective on Paul" had issued, many Pauline 
scholars gave different comments. One of the criticisms was from Heikki 
Raisanen who commented that Dunn only used one verse (Galatians 2:16) to 
develop the meaning of "works of the law" is not enough.®^ Therefore, Dunn 
62. Ibid.,199. 
53. Heikki Raisanen, "Galatians 2.16 and Paul ,s Break with Judaism" New Testament Studies 
(1985), 544. 
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issued his second relevant paper "Works of the Law and the Curse of the Law" 
in 1984 just two years after his first one in 1982. 
In order to know the meaning of Galatians 3:10-14，the preceding para-
graphs (Galatians 3:1-9) should also be analysed. The following is the text of 
Galatians 3:1-9.54 
(1) You foolish Galatians! Who has bewitched you - you before whose 
eyes Jesus Christ was openly portrayed as crucified? (2) This only I 
want to learn from you: was it by works of the law that you received 
the Spirit, or by hearing with faith? (3) Are you so foolish? Having 
begun with the Spirit are you now made complete with the flesh? (4) 
Have you experienced so much in vain? If it is indeed in vain. (5)So 
I ask again, he who supplies the Spirit to you and works miracles 
among you, is it by works of the law or by hearing with faith? 
(6)Just as "Abraham believed God, and it was reckoned to him as 
righteousness." (7)Know then that those of faith, they are Abraham 
,s sons. (8)And scripture, foreseeing that God would justify the Gen-
tiles from faith, preached the gospel beforehand to Abraham, "In you 
shall all the nations be blessed." (9) Consequently, those of faith are 
blessed with faithful Abraham. 
Dunn points out that Paul reminded his readers of how they started as 
Christians. Once again as Galatians 2:16, Paul emphasized the contrast be-
tween "works of the law" and "faith". Christians received Spirit by faith and not 
by "works of the law". In this paragraphs, "works of the law" was expressed by 
the observances which characterize Judaism in Galatians 3:2; 3:5. Dunn also 
claims that "flesh" in verse 3 is associated with "works of the law" in verse 2 
and 5. As Dunn states, 
54. James D.G.Dunn. The epistle to the Galatians (London: A & C Black Limited, 1993). 150; 159. 
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"And, once again, neither of these should be reduced to an individu-
alistic striving for self-achievement. On the contrary, as we have now 
learned to expect, both terms have in view the nationalism of the 
typical Jewish understanding of God 's covenant promise -the Spirit 
as given to the children of Abraham, understood naturally as the na-
tional entity Israel, marked out as God ,s heirs by law and circumci-
55 
sion of the flesh." 
The experience of Christians in Spirit is confirmed by Abraham 's faith 
with the promise that God purposed to bless the Gentiles from the beginning of 
his covenant relationship with Abraham. However, if faith is the mark of the 
people of the promise, what is the role of the law? What is the result of Jews 
regards "works of the 丨aw" which mark out the people of God ,s covenant? 
Dunn claims that Paul begins to write in Galatians 3:10-14 u n d e r above thinking. 
56 
The following is the text of Galatians 3:10-14. 
(10) For all who rely on works of the law are under a curse; for it is 
written, "Cursed is everyone who does not abide by all that has been 
written in the book of the law to do it." (11) And that by the law no one 
is justified before God is plain, because “ The righteous from faith 
shall live". (12)But the law is not from faith, rather "The one who does 
them shall live by them." 13Christ has redeemed us from the curse 
of the law having become a curse on our behalf - because it is written, 
"Cursed is everyone who has been hanged on a tree" - (14) in order 
that to the Gentiles the blessing of Abraham might come in Christ 
Jesus, in order that we might receive the promise of the Spirit through 
faith. 
55. James D.G.Dunn, Jesus, Paul and Law: Studies in Mark and Galatians (London: SPCK. 1990), 225. 
56. James D.G.Dunn, The epistle to the Galatians (London: A & C Black Limited, 1993), 168. 
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In verse 10, Dunn's own translation as follows: 
'For as many as are e^ spyayv vo|iau are under a curse; for it is written, 
"Cursed is everyone who does not remain within everything that is 
57 
written in the book of the law to do the same."' (Deut.27.26) 
Dunn denies that o i e^ epycov vopiau refers to people seek to get their 
righteousness before God and match with Deuteronomy 27:26 that it is impos-
sible to abide all the law demands. Dunn attacks the above explanation by 
three reasons®® Firstly, the first clause specifically refers to Jews as a whole 
(eg epycov vof iou ), not universal human being of self-achievement. Secondly, 
Deuteronomy 27:26 is used to support the Luther，s tradition intrepretation is 
not valid in the whole argument. Dunn quoted the work of Sanders to support 
his points. 59 Thirdly, the positive view of the law such as Galatians 5:14 shows 
"the whole law can be fulfilled by loving one's neighour as oneself . After at-
tacking on the traditional Intrepretation, Dunn intreprets "works of the law" ( e专 
epytovvoMou) again as identity or national marker to mark out Gentiles as people 
of God. As Dunn says, 
"To be of the works of the law is not the same as fulfilling the law, is 
less than what the law requires, and so falls under the law ,s own 
curse... To thus misunderstand the law by giving primacy to matters 
of at best secondary importance was to fall short of what the law 
60 
required and thus to fall under the law 's own curse ( D e u t . 2 7 . 2 6 ) . � " 
In verse 11-12, Dunn's own translation as follows: 
57. James D.G.Dunn. Jesus, Paul and Law: Studies in Mark and Galatians (London: SPCK, 1990), 226. 
58. Ibid 
59. Ibid; E.P.Sanders, Paul, the Law, and the Jewish People (London: SCM, 1985), 21-25. 
60. Ibid 226-227. 
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‘And that no one ev vofico is jusified with God is plain, because "The 
righteous ek moteoDS shall live” (Hab.2.4). And the law is not ek jttcrcecos, 
61 
but "he who does the same will live ev avtois" '(Lev. 18.5). 
Dunn states that Paul sets in antithesis but his fellow Jews would regard 
as equal: 
ev vo^ jUo ek jticrtEtos 
EK jticrtecos ev a m o i s 
In contemporary Jews, to be evvoyuo is equal to live ekjtiorecDs. Here ev 
VOMO) in verse 11 is parallel to Galatians 2:16; 3:10, epytovvoMou. That means to 
do what the law specifies for the covenant people is to live ek jucptews and to 
live ev aDTois. Dunn further elaborates two ev phrases implies restrictive 
meaning.Dunn his own words as follow: 
"And once again the exegetical key is the recognition of the restric-
tiveness implied in the two ev phrases. Whether they are translated 
"in” or "by" or more vaguely “in term o f , the point is the same: Paul is 
referring to the typical Jewish self-understanding of the people of 
God as cirumscribed and defined by the 丨aw, as characterized by 
practice of the law's distinctive features. 
However, Paul set ek jticrtews in contrast to the two ev phrases. He 
thus frees it from functioning simply as a way of defining life ev vofxco, 
and gives it independent significance as faith, as trust in and open-
ness to God brought about by the word of preaching, without any 
reference to the law or its works. Paul need say no more either about 
"faith" or about its independence from the social function of the law 
61. James D.G.Dunn, Jesus. Paul and Law: Studies in Mark and Galatians (London: SPCK, 1990), 227. 
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because his readers had experienced both for themselves in rich 
62 
measure (3.2-5)” 
In the view of Dunn, Paul would not want to set faith and law in contrast 
here as mutually exclusive and ignores the idea of "doing the law，，. The ques-
tion is of priorities. Jews had two concepts of "faith" and "works of the law", 
which are not mutually exclusive. However, Paul，s faith is the primary and 
determinative factor, "works of the law" as national identity marker would deny 
their experience comfirmed by Scripture. 
3.9 The interpretation of Romans 3:20; 3:28 
“For by works of the law shall no flesh be justified before him, for 
go 
through the law comes the knowledge of sin."(Romans 3 : 2 0 ) � � 
“For w e reckon that a man is justified by faith, apart from works of 
the law "(Romans 3:28) 6 4 
Dunn tries to explain both verses containing "works of the law" to be 
relevant to Jews. In Romans 3:20, he regards it is a concluding summary of 2: 
1-3:19 in which deal with the Jewish pride in the law especailly in circumcision 
as an identity marker. As Dunn said, 
"The concluding summary of the first main stage of the argument 
must refer back to what Paul had been attacking for the last chapter 
and a half, particularly Jewish pride in the law, and especially in cir-
cumcision as the most fundamental distinctive marker of the people 
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of the law." 
62. James D.G.Dunn, Jesus, Paul and Law: Studies in Mark and Galatians (London: SPCK, 1990),228. 
63. James D.G.Dunn, Word Biblical Commentary on Romans 1-8 (Dallas: Word Books, 1988), 145. 
64. Ibid.,184. 
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In Romans 3:28, Dunn understands it as in 3:20 and he heads the sec-
tion 3:27-31 in his commentary as "The Consequences for the Self-Under-




4.1 The response by Heikki Raisanen 
Heikki Raisanen is one of the most important scholars to criticize Dunn ’s 
paper “ The New Perspective on Paul".®^ Raisanen ’s paper was published as 
g o 
"Galatians 2.16 and Paul ’s Break with Judaism". He had made mainly 
three points to criticize Dunn，s paper. The discussion is shown as follow: the 
claim of Dunn in previous chapter is restated first if necessary and the criti-
cisms of Raisanen are followed. Finally, the responses to Raisanen by Dunn 
are also shown. 
4.1.1 Not both noun and verb have covenant meaning 
Firstly, Dunn claims that Galatians 2:16，the meaning of "being justified", 
the Greek verb 6iKaioofuaeai, Paul is not refering to God's action to get people 
in the covenant, but rather God's claim that someone in the covenant. Dunn 
proves this by the following quotation. 
Almost certainly, then, his concept of righteousness, both noun and 
verb (to be made or counted righteous, to be justified), is thoroughly 
Jewish too, with the same strong covenant overtones - the sort of 
usage we find particularly in the Psalms and Second Isaiah, where 
God's righteousness is precisely God's covenant faithfulness, his 
saving power and love for his people Israel. God's justification is 
God's recognition of Israel as his people, his verdict in favour of Is-
67. This can be observed from Dunn to use a major text in the Additional Note in his book Jesus, Paul 
and the Law to response Raisanen and dedicate this book to him, Han Hubner and Ed Sanders. 




rael on grounds of his covenant with Israel." 
Here Dunn uses the term "God's righteousness", the Greek noun phrase 
SiKaioauvTi 6eau which has the covenant meaning In the Old Testament, to prove 
the Greek verb SiKaLooruaeai has the same covenant meaning in Galatian 2:16 
Raisanen does not agree with Dunn. He states that the noun phrase 
6iKaL0CTuvTi eecru and the verb SiKaiocruaeaL must be carefully distinguished. 
Galatians 2:16 has the meaning of entry into the community. Therefore, 
SiKaiocruoeai is a "transfer terminology" from one stage to another through 
“entrying" and it is different from pre-Christian Jewish usage. This idea is shown 
in the following. As Raisanen said, 
"It is not correct methodology, however, to support the "covenantal" 
understanding of the verb diKaioauoeai with the usage of the noun 
combination SiKaiocruvri Oeou in the OT... The verse (Gal2.16) en-
v i s a g e s the entry into the Christ ian community. T h e aorist 
eaticrteuaatjev must refer to a once-and-for all step: "also we have 
come to believe in Christ Jesus... 8iKaiocpuaeai is, then, in Gal 2. 
16a,c,d a striking example of the use of the 6ik - root as transfer 
terminology - a usage characteristically different from pre-Christian 
• “ .71 
Jewish usage. 
Raisanen here emphasizes Paul ’s "break" with Judaism from one stage 
to another. Galatians 2:16 has the meaning of entry into the community. 
69. James D.G.Dunn, Jesus, Paul and the Law (London: SPCK, 1990), 190. 
70. E.P.Sanders, Paul, the Law, and the Jewish People (London: SCM Press, 1985), 8. 
71. Heikki Raisanen,"Galatians 2.16 and Paul's Break with Judaism" New Testament Studies (1985), 
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36 
The further response to Raisanen by Dunn is that the noun phrase 
6LKaLOGruvn 6ecyu and the verb SiKaioauoeai cannot be completely distinguished 
too far apart. Here Dunn defends as follow: 
“ I a m not impressed by attempts to pull SiKaiooruvri Bsov and 
6 iKa ioovaea i too far apart. Of course the terms SiKaiocruvTi Beox) 
and SiKaiocrucjeai have different functions and different ranges of 
reference. But these functions and ranges also overlap. In particular, 
it is "the righteousness of God" which "makes righteous", as it is surely 
clear in Romans 3.21-4, 26; and "righteousness" is the effect of God 
"making righteous", as is clear in Romans 4.2-3, 5, Galatians 3.6, 8 
and 5.4-5. My point is that this degree of overlap prevents a neat 
dichotomy of reference, whereby the verb can be limited to "transfer 
terminology" ^ ^ 
So, in the view of Dunn, "righteousness" is not only a status granted at 
conversion, but can also be used in reference to an ongoing status, or living 
relationship, and to describe the end-point of the whole process. "The righ-
teousness of God" is to be seen as the outgoing power of grace which grants, 
sustains and finally secures that "righteousness", not just a once-for-all act of 
transfer. 
4.1.2 Not a particular attitude to the law, but the law itself 
Secondly, Dunn points out that works of the law that Paul rejects as iden-
73 
tity marker, not the law itself or law-keeping in general. Raisanen claims that 
the attack Paul made is not simply on a particular attitude to the law, but the 
72. James D.G.Dunn, Jesus, Paul and the Law (London: SPCK, 1990), 207. 
73. Ibid 200. 
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law itself. Jews as well as Gentiles must enter the new community. Paul，s 
positive comments on the law are not to be explained away. The original inten-
tion of Paul is to maintain and emphasize continuity with Judaism. However, 
his actual teaching on the law was inconsistent with that objective and pro-
duced a break with Judaism. Paul ’s critique of the law itself is much more 
radical than Dunn allows and we should not withdraw from speaking of his 
"break" with J u d a i s m / 4 ！门 short, Raisanen regards that Paul attacked the law 
itself and not the particular attitude to the law. 
The response to Raisanen by Dunn is that firstly, Paul also defends 
or affirms the law in Romans 3:31; 7:7-25; 8:4; Galatians 5:14. This means 
Paul attacks the law only at certain degree but actually not the law itself. 
Secondly, Dunn regards Raisanen has missed the social function of the law, 
such as the meaning of "works of the law". Dunn claims that Paul ’s treatment 
of the law more consistent than Raisanen said. 
4.1.3 Too much the continuity between Judaism and Paul 
The final criticism of Raisanen is that the continuity between Judaism 
and Paul is overstressed in Dunn. As mentioned in the previous chapter, Dunn 
continues to point out that in speaking of justification by faith in context, Paul is 
"wholly at one" with his fellow Jews. "Justification by faith" is a concept that is 
integral to the idea of covenant itself. Therefore, justification by faith is not a 
distinctively Christian concept. Those to whom Paul appeals in Galatians 2:16 
are Jews whose Christian faith is extension of their Jewish faith, as bound up 
in the covenant-election concept of 1st century Judaism. 
74. Heikki Raisanen,"Galatians 2.16 and Paul's Break with Judaism" New Testament Studies (1985), 
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Raisanen argues that the faith of which Galatians 2.16 speaks is not faith 
in the sense of (Jewish) recognition of God ’s covenant grace. It is faith in 
Jesus Christ, and this is a new idea or concept in Judaism. 
A s 门 S3id， 
"This is a misrepresentation of the meaning of Jtiotis in Gal 2.16. 
Whereas Judaism did recognize Goxd's initiative and grace, we should 
not intentionally introduce semantic confusion about "faith", jctoxis 
does not denote just any "trust" in Gal 2.16. It is faith in Jesus Christ, 
76 
and this is something novel in Judaism." 
Raisanen argues that even if "justification by faith" could be described as 
a Jewish theology, Dunn does acknowledge that Paul ,s further emphasis on 
justification by faith in Christ as an antithetical alternative to covenantal nomism 
was bound to result in a break away from Judaism. Raisanen emphasizes 
Paul break with Judaism while Dunn claims the continuity between them. 
The further response by Dunn to Raisanen is that there is close connec-
tion in Judaism and Paul especially they are both grace-oriented Jewish elec-
tion theology- Paul can be regarded as a sect in pre-70 Judaism and his core 
theology is based on it. As Dunn claims, 
"Of course Paul has in mind not just justification by faith, but justifica-
tion by faith in Christ. Justification by faith in Christ is, if you like, the 
Jewish-Christian refinement of Jewish election theology, which I char-
acterized as "justification by faith" to underscore the presupposition 
of divine grace which is central to that theology. It is that Jewish-
Christian understanding which provides Paul with sufficient common 
76. Heikki Raisanen, "Galatians 2.16 and Paul's Break with Judaism" New Testament Studies (1985), 
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ground for his dialogue with his fellow Jewish believers in Christ, and 
out of that Paul develops his own more characteristic emphasis (Gal. 
2.15-16). I do not dispute that the end result of this development was 
a breach between (rabbinic) Judaism and Christianity. I do dispute 
that this was ever Paul's intention or that it was inevitable within the 
context of the much broader stream of pre-70 Judaism. Within that 
broader stream Paul's interpretation of covenant and promise was a 
legitimate option for Jews (and Judaism) within a wider range of op-
tions 
4.2 The response by Stephen Westerholm 
Stephen Westerholm is one of the most important scholars to criticize Dunn 
78 
’s paper "Works of the Law and the Curse of the Law", in Westerholm，s book 
79 
Israel 's law and the Church 's Faith : Paul and His Recent Interpreter. 
Westerholm maintains that when Paul uses the word "works" in the phrase 
"works of the law," he does so in a general sense. Paul is arguing that no one 
can be right before God or receive the Spirit by doing what the law commands, 
for no one obeys the law perfectly. Paul excludes "works of the law" as a way 
of salvation not because they are a legalistic attempt to collect merit before 
God. It is not legalism which Paul opposes but human imperfection: the inabil-
ity of people to do everything the law demands. Westerholm finds the funda-
mental drawback of Dunn's explaination of "works of the law" is that he fo-
cuses to the word "law" in "works of the law，，. For example, to say that the focus 
in "works of the law" is on certain ritual laws such as circumcision, food laws 
77. James D.G.Dunn, Jesus, Paul and the Law (London: SPCK, 1990), 208. 
78. James D.G.Dunn, "Works of the Law and the Curse of the Law", NTS 31 (1985), 523-542. 
79. Stephen Westerholm, Israel 's law and the Church，s Faith : Paul and His Recent Interpreter 
(Grand Rapids: Eerdmans, 1988) 
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and Sabbath, fails to further reading of Galatians. Paul does not exclude righ-
teousness based only on "works of the law", he also excludes righteousness 
by 丨aw in a general sense in Galatians 2:21, 3:11-12 and 5:4. And since much 
of Galatians centers on the temporally limited nature of the Mosaic covenant, it 
is strained to argue that only part of the law is in focus when Paul speaks of 
"works of the law". As Westerholm said, 
"The law (the Sinaitic legislation) is "based on works" and "works". 
But human attempts to meet the law ,s demand for "works", to keep 
God ’s law, have failed. It is Paul ’s view that the law demands "works" 
as its condition for life, and Paul ’s explaination that the law failed as 
a path to human life because of universal human sin. In Paul ,s argu-
ment it is human deeds of any kind which cannot justify. Hence for 
Paul, the contrast between law and grace is fundamental: God 's 
righteousness is an expression of God ,s grace to the exclusion of a 
,’ 80 
requirement for deeds, whereas the law demands deeds." 
Therefore, Westerholm argues that the expression "works" in Paul refering 
to deed that are performed and "works of the law" signifies the "deeds" or 
"actions" demanded by the Mosaic Law. "works of the law" cannot be reduced 
to circumcision, food laws and Sabbath. 
The response by Dunn is that Westerholm fails to take any notice of "the 
social function of the law，’. As Dunn said, 
"I fully agree that Paul 's critique does not reduced to circumcision, 
food commandments and sabbath observance... the law had become 
too closely identified with Israel, as marking out Israel and "outside 
80. Stephen Westerholm, Israel 's law and the Church 's Faith : Paul and His Recent Interpreter 
(Grand Rapids: Eerdmans, 1988), 106. 
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the law", "sinners" = outlaws. For those "within the law", "works of the 
law" are what the law requires; the two phrases are co-ordinates; 
"works of the law" are what Sanders refers to in his phrase "cov-
enantal nomism." But Israel ’s history had reinforced the reality of the 
law as a boundary dividing Israel from the (other) nations, and the 
Maccabean crisis in particular had focused that boundary function 
on two or three key "make or break" issues - especially circumcision 
and food laws. They remained prominent at the time of Paul, for the 
same resaon. In short, that is why it is precisely circumcision and 
food laws which are so much to the fore when Paul speaks of "works 
of the law" in Galatians - not because they are the only "works" which 
the law requires, but because they had become the crucial test cases 
for covenant loyalty and for maintaining Jewish identity as the people 
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chosen by God for himself alone." 
In the view of Dunn, Westerholm fails to take any notice of "the social 
function of the law" to explain "works of the law". His failure is not that he 
recognizes the close link between “ law" and "works". It is rather he insists on 
regarding "works of the law" as "works in general", and "the social funtion of 
the law" is neglected. 
4.3 The response by Charles Cranfield 
In 1991’ Cranfield published his article “ "The works of the Law" in the 
Epistle to the Romans" in Journal for the Study of the New Testament He 
reaffirmed that the explanation of "works of the law" in Romans means (the 
doing of) the works which the law requires and is equal to the obedience to the 
law. When Paul says that no human being will be justified in God's sight by 
81. James D.G.Dunn, Jesus, Paul and the Law (London: SPCK, 1990), 210. 
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"works of the law", he means no one will earn a status of righteousness before 
God by obedience to the law because such obedience is not possible from 
fallen human beings. God saved Christians not by works done in righteousness, 
but according to God's mercy and being justifiied by grace. Therefore, Cranfield 
criticizes the interpretation of "works of the law" by Dunn in several ways. 
4.3.1 Romans 3:20 is related to 1:18 not 2:1 
Firstly, Cranfield criticizes Dunn who fail to realize the fact that Romans 
3:20 is related to the whole argument from 1:18 not from 2:1. Cranfield said, 
"When Dunn says of 3.20’ he has lost sight of Paul ’s argument. He 
should have referred back not just one and a half chapters, but right 
back to 1.18 where this section begins. Paul ,s concern from 1.18 on 
has surely been to lead up to the conclusion expressed in 3.20a and 
then restated in the opening lines of the next section in 3.23 (RV: 
"For all have sinned, and fall short of the glory of God"), namely, that 
all human beings are sinners (Jesus Christ alone excepted) whose 
only possibility of being righteous before God is by God 's free gift 
accepted in faith; and his concern in 2 .1 -3 .19 is not primarily to 
polemicize against Jews (Dunn speaks of "Paul ,s polemic here"), 
but rather to draw out the full meaning of 1.18-32 by demonstrating 
that there are no exceptions to its sweeping judgment - even the 
Jews who might not without reason think of themselves as superior 
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to the pagan world aound are no exception." 
Cranfield regards Romans 3:20 to sum up the universality of the indict-
ment of 1:18-32 and not 2:1 onwards to show Jewish pride in the 丨aw as Dunn 
82. Charles E.B.Cranfield, On Romans (Edinburgh: 丁&丁 Clark, 1998), 6. 
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claimed. The response by Dunn to Cranfield is that Dunn does not deny Ro-
mans 3:20 to sum up the universality of the indictment of 1:18-32. However, in 
order to make his indictment universal, Paul has to show that the "Jew" in 
83 
general is included. Dunn said, 
"The point which Professor Cranfield ignores, however, is the way 
Paul goes about drawing up this universal indictment. He does so, 
first, by indicting humanity as a whole (1.18-32)，but in terms charac-
teristic of Jewish polemic against Gentile idolatry and sexuality in 
particular. From that point on, however, his primary concern is to 
demonstrate that the "Jew" falls under the same indictment; Jews 
are not exempted from the condemnation they see as falling on 
Gentiles. This is clearly the thrust from 2.1 onwards, when the inter-
locutor who thinks he is free of God 's condemnation is steadily re-
vealed to be the "Jew"." Hence the puzzlement of 3.1 ("What then is 
the advantage of the Jew?"). Hence too the catena of texts in 3.10-
18, where Paul takes a sequence of verses which the righteous (Israel) 
plead against the wicked (Gentiles) and uses them to sum up his 
universal indictment; universal, precisely because they apply to Jews 
84 
as well as to everyone else." 
4.3.2 All human boasting not Jewish pride in Romans 3:28 
Secondly, Cranfield criticizes Dunn in Romans 3:28 as in 3:20 that it is 
not just Jewish boasting which is here excluded, but all human boasting before 
God. Cranfield said, 
"How could Paul, immediately after w .21 -26 , verses which repeat the 
83. James D.G.Dunn, "Yet Once More - "The Works of the Law" JSNT46 (1992), 106. 
84. Ibid.,105. 
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conclusion of the whole argument from 1.18 to 3.20 by the statement 
that all have sinned and lack the glory of the God, and proclaim sol-
emnly and directly the redemption in Christ Jesus and God ’s costly 
forgiveness, go on merely to draw out the consequences for the self-
understanding of the Jewish people? At this particular point anything 
less than a drawing-out of the consequences for the self-understanding 
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of human beings as such would surely be an intolerable anticlimax." 
Here Cranfield claims that Romans 3:28 refers to all human boasting and 
not particular to the Jewish pride. The response by Dunn to Cranfield is that 
Paul as a Jew, he found the need of Jew is great. So, it is reasonble for Paul to 
focus on Jews. As Dunn said, 
"To describe Pau l ' s concern for the outworking of his gospel for his 
own people ,s understanding of the law and of God as "an intolerable 
anticlimax" shows a striking lack of sympathy with the depth of Paul，s 
concern on just this point (cf. 9.1-3), and a striking lack of understand-
ing of just how central to Paul ’s whole exposition the position of his 
fellow Jews was. As a Jew he had no problem with the thought that 
Gentiles were "sinners" in need of salvation (c.f.again Gal.2.15); it was 
his fellow Jews who needed to be convinced that their need was as 
great; it was Jewish presumption to the contrary which had to be deflated; 
to do so must, almost inevitably, have been a central objective in Paul 
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’s exposition of the gospel." 
Dunn concluded this part of argument in the following way: 
"The real dispute between Professor Cranfield and myself therefore 
85. Charles E.B.Cranfield, On Romans (Edinburgh: T&T Clark, 1998), 8-9. 
86. James D.G.Dunn, "Yet Once More - "The Works of the Law" JSNT 46 (1992). 110. 
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reduces to the question, where do "works of the law" fit in? He claims in 
effect that "works of the law" denote a privileged status earned by obe-
dience to the law; I am convinced that "works of the law" denote privi-
leged status as attested and maintained by obedience to the law. Since 
nothing has been said thus far in Romans about earning this privilege, 
and since the boasting of 2 .17-20 is all in terms of privileged status 
provided by the law, I would have to claim that the flow of argument and 
87 
the context strongly support the latter alternative.“ 
The debates between Dunn and Raisanen, Westerholm, Cranfield 
88 
has been shown. There are many other scholars involved. I am not able 
and impossible to address all. After above discussion, I would like to give my 
own opinion on the overall debate. 
87. Ibid.,111. 
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The meaning of "works of the law" has at least five different views. 
Firstly, "works of the law" implies legalism in qualitative view, which focus on 
meritorious achievement. Bultmann belongs to this kind. As mentioned before, 
Bultmann said, 
"Man's effort to achieve his salvation by keeping the Law only leads 
90 
him into sin, indeed this effort itself in the end is already sin." 
Bultmann regards the basic problem of human being is to justify oneself 
by works so that one can boast before God. It means the attitude or intention 
of human being is wrong and if a person can obey all the laws, he is still in sin. 
The advantage of this view is the existential application to the present day. 
However, it is questionable to understand Judaism as a legalistic religion. 
Secondly, "works of the law" means human inability to obey the law per-
fectly in quantitative view. As mentioned before, Westerholm maintains that 
when Paul uses the word "works" in the phrase "works of the law," he does so 
in a general sense. Paul is arguing that no one can be right before God or 
receive the Spirit by doing what the law commands, for no one obeys the law 
perfectly. Paul excludes "works of the law” as a way of salvation not because 
they are a legalistic attempt to collect merit before God. It is not legalism which 
Paul opposes but human imperfection: the inability of people to do everything 
91 
the law demands. 
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Thirdly, "works of the law" means both of legalism and inability of human. 
This view lays emphasis on both the human inability to fulfil the law perfectly 
due to sin and the legalistic spirit to gain righteousness by doing good works. 
For example, Bruce suggests that "works of the law" are rejected because of 
the legalism in Galatians 2:16, but maintains that the inability to obey all the 
laws is the meaning for "works of the law" that everyone under a curse in 
Galatians 3:10•驳 This view shares both the advantages and drawbacks of 
the two view above. 
Fourthly, "works of the law" means "works which the law does". Lloyd 
Gaston has concluded that law in the phrase of "works of the law" should be 
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taken as subjective genitive and translated to "works which the law does". 
His support is from the law produce wrath (Romans 4:15); knowledge of sin 
come from the law (Romans 3:20); the law produces death (Romans 7:10) and 
the law deceives (Romans 7:11). Therefore, when Paul says that no one can 
be justified by "works of the law", the point is that the law produces sin and 
unrighteousness and it cannot make a person righteous. However, if the inter-
pretation is located in Galatians especially 2:16，is it possible that Jews be-
lieves "one can be justified by evil works" and Paul defends one can be justi-
fied by "works of the law" because it producces evil. This explanation seems to 
be out of the context. 
Finally, "works of the law" means distinctions between Jews and Gentiles 
under social function of the law. In the view of Dunn, "works of the law" dose 
not focus on the law in general but on "identity markers", which particularly 
92. Ezra Hon-seng Kok, The Truth of the Gospel (Hong Kong: Alliance Bible Seminary, 2000), 114-
115. 
93. Lloyd Gaston, Paul and the Torah (Vancouver: University of British Columbia Press, 1987), 
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refering to circumcision, food laws and Sabbath keeping. These activities func-
tion to separate Jews from Gentiles. Paul was not criticizing legalism or inabil-
ity for human to obey all the laws. The problem was with Jewish nationalism 
and particularism, not with legalism or activism. Those who insisted on Gen-
tiles observing the "works of the law" were requiring that Gentiles become 
Jews in order to enter the people of God. Therefore, "works of the law" limits 
the people of God on ethnical grounds. 
I think the explanation of "works of the law" by Dunn is the most resonable. 
Firstly, there is evidence from the Dead Sea Scrolls. A close parallel to Paul ’s 
phrase is "deeds of the law，，in the Dead Sea Scrolls published text 4QMMT. 
They refer to the distinctive obligations laid upon the sectarian by his member-
ship of the Qumran community. In practice, "deeds of the law": refer to the 
Qumran ’s sectarian understanding of what the law requires thus distinguish-
ing the covenanters from fellows Jews, outsiders and enemies.®^ This evi-
dence confirms the understanding of "works of the law" in social function of the 
law. Secondly, if we look at the text especially Galatians, when "works of the 
law" was first introduced by Paul in 2:16’ the immediately preceding context 
undoubtedly refers to the controversy over food laws between Paul and Peter 
in the Antioch Incident (2:11-14). The other great issue is circumcision, which 
is raised by the "false brothers" in Jerusalem (2:1-10). Thus, it becomes very 
likely that by "works of the law" Paul intended his readers to think of distinctive 
or particular observances of the law such as cicumcision and the food laws 
and not legalism or inability to obey all the laws. Therefore,丨 regard the mean-
ing of "works of the law" by Dunn is the most persuasive. 
However, the cornerstone of the meaning of "works of the law" is based 
94. James D.G.Dunn, "Yet Once More - “The Works of the Law" JSNT46 (1992), 113-104. 
49 
on "covenantal nomism". This concept is under suspicion. I would like to give 
two comments on "covenantal nomism". Firstly, the methodology of Sanders 
is a reductional approach. He emphasize the unified or "common" aspect of 
1st century of Palestinian Judaism. However, scholars begin to question such 
a "commom denominator" can any help for us to understand it. It is well known 
that, prior to the destruction of the temple (70C.E.)，Judaism comprised many 
social groups, including the chief priest and Jerusalem notables, landowners, 
merchants, Pharisees and Essence, peasants, and the economically displaced. 
QC 
So, the diversity is obvious. Therefore, the reductional approach such as 
labeling apple, orange and bananas as "fruit", can contribute little for us to 
further investigate in the first century Palestinian Judaism. However, it is an 
good introduction to beginners. As the Anchor Bible Dictionary states, 
"...it is impossible to paint a single picture of Judaism in Palestine in 
late antiquity. Our sources, for the most part rhetorically written from 
some partisan postion or another, do not permit a simple description of 
what Jews in general (the man or woman "in the street") of that time 
believed or practiced. Those common characteristics of Judaism which 
from an "outside" perspective may be said (and were said) to have dis-
tinguished the Jews as a group from the surrounding Greco-Roman 
cultures and religions, when viewed from an "inside" perspective may 
be said to have been precisely the issues which deeply divided the 
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Jews (and hence Judaism) of antiquity." 
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The second comment is that Sanders neglected some important infor-
97 
mation which is not favour to him. For example, The omission of Josephus 
from in Sander ,s book Paul and Palestinian Judaism in 1977 appeared to be 
difficult to believe. Josephus is perhaps the most important source for under-
standing of Judaism in the pre-70 era. Why Sanders neglected Josephus ？ 
From the view of Paul Spiisbury, after a careful study of the works of Josephus, 
he concluded that the works of Josephus showed "patronal nomism", which 
means "an exchange relationship in which people enjoy the blessings of God's 
patronage to the extent that they display gratitude in the practice of their lives 
for the divine benefaction which is God(fe law.，’ ®®As Josephus himself put it in 
Ag.Ap.2A92, "Him must we worship by the practice of virtue". If the conclusion 
of Paul Spiisbury is correct, at least such an important Jew in the 1st century 
presented an emphasis on the work. It is not so one-sided support to grace -
oriented only. Besides, Sanders also neglected 2 Enoch, a work presents an 
even more form of legalism. There is no emphasis on election or on covenan-
tal promises. Those who keep the law merit their eternal reward and favour 
with God. Sanders seems to neglect a lot information which is not favour to 
him and only show information which is favour to him. 
Here I argue that 1st century Judaism were both "works-righteousness" 
and “covenantal nomism". There were two type of rabbinic soteriologies. 
97. Josephus was bom in 37 C.E. In Jerusalem he received a superb education, and at the age of 
27 (in 64C.E.), he led a delegation to the court of the Roman emperor Nero. Two years later he 
was pressed to serve as the general of the Jewish forces in Galilee in the revolt against Rome. 
He was captured and afterwards became a Roman citizen and pensioner of the Flavian em-
perors Vespasian, Titus, and Domitian. In Rome Josephus resided in an apartment within the 
emperor house and devoted much of his time to writing. The earliest of his extant writings 
was Jewish War. His second work was Jewish Antiquities. His last two works were Life and 
Against Apion. Josephus probably died in 100C.E. 
98. Paul Spiisbury, "Josephus", Justification and variegated nomism (Grand Rapids: Baker, 2001), 
259. 
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Friedrich Avemarie has showed that rabbinic soteriology is based on two con-
QQ 
trary principles : election and r e c o m p e n s e . � � T h e former affirmed that those 
who being to Israel, the elect people of God, would have a share in the world to 
come, while the latter held that those who fulfill the law would be rewarded with 
life in the world to come. Both principles are well evidenced in the rabbinic 
literature, and they stand next to each other without any connection between 
them. So, the rabbinic tradition does not arrange them in a hierarchy, giving 
one priority over against the other. Rather, "election and recompense" is a 
balance in constantly changing proportions, sometimes even to the extent of 
an apparent absolutization of one and ignoring of the other. If this is so, not 
only those who have emphasized only the principle of recompense such as F. 
Weber, but also those who have made the principle of election dominant such 
as E. P. Sanders are wrong. K is not a matter of either grace or merit but the 
two together in an unresolved tension. 
If Friedrich Avemarie is correct, we can explain both "works -righteous-
ness" and "covenantal nomism" were prevailed in rabbinic literature. For 
example, the "covenantal nomism" is shown in Exodus 20. Before laying down 
the law God remains his people: "I am the Lord your God, who brought you out 
of the land of Egypt, out of the house of slavery." In other words, grace comes 
before law.^®® However, there was also plenty of legalistic statements in the 
rabbinic literature. For example, 4Ezra mentioned one must achieve legal 
perfection. Besides, R.Gamaliel II "weep" for not being able to keep the law 
perfectly. R.Akiba said, “ The world is judged by grace, and yet all is according 
to the amount of work". Klyne Snodgrass gently points this out when he writes, 
99. F. Avemarie, "Erwahlung und Vergeltung : Zur Optionalen Struktur Rabbinischer Soteriologie", 
New Testament Studies 45 (1999), 108-126 ； See:Peter Stuhlmacher, Revisiting Paul 's Doc-
trine of Justification (Downers Grove: InterVarsity Press, 2001) p.86; Seyoon Kim, Paul and the 
New Perspective (Grand Rapids: Eerdmans, 2002), 146. 
100. James D.G.Dunn and Alan M. Suggate. The Justice of God (London: SCM Press, 1994), 15. 
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“There is an emphasis on weighing good deeds against bad in some writ-
ings and on the keeping of ledger books in others, and this cannot be dis-
101 
missed as easily as Sanders would like." 
1st century Judaism were both "works-righteousness" and "covenantal 
nomism". It is not a matter of either grace or merit but the two together in an 
unresolved tension. 
In conclusion, I regard the meaning of "works of the law" by Dunn is the 
most persuasive now. However, if Judaism also had "works-righteousness” 
nature, the traditional interpretation may gain momentum again in the debate 
of the meaning of "works of the law" in Pauline scholarship. It will depends on 
the result of researches on the nature of 1 st century Judaism in the future. 
101 • K.R. Snodgrass, "Jusitification by Grace - To the Doers : An Analysis of the Place of Romans 
2 in the Theology of Paul", New Testament Studies 32 (1986), 72-93. 
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